The liturgical ceremony for the taking of the crusading cross did not develop until well into the twelfth century. Texts which reveal how the cross was be stowed are relatively rare from the period 1095 to 1200.1 It was not until the thirteenth century that pontificals commonly contained such a ceremony. is not clear why the rite for taking the cross took so long to develop, but two twelfth-century Italian pontificals from the Graz University library shed some light on how the liturgical ceremony evolved on the continent. The rite for taking the cross grew out of the ceremony for bestowing the pilgrimage staff and scrip.3 Crusaders were considered pilgrims, and with the rise of the crusading movement, the pilgrimage rite became more elaborate.4
However, although the prayers used in the pilgrimage ceremonies which we have show a marked degree of affinity, the rite for taking the cross is very dif ferent in all the pontificals which are known. In the Ely, Coventry, Roman Curial, Bari (see text below), and Durandus pontificals, the ceremony for the taking of the cross follows the same pattern: a short prayer is said to bless the cross, followed by a verse with which the cross is bestowed, and a series of prayers which closes the ceremony.5 The Lincoln Pontifical deviates slightly from this pattern.6 It has a short ceremony for blessing and bestowing the cross, which is followed by a mass for the crusaders with extensive special readings. A final word seems in order. The rites for taking the cross in the twelfth century, while having some affinities for pilgrimage rites, show hardly any rela tionships with one another. The Bari Pontifical's form is similar to Gulielmus Durandus' Pontifical, but all the prayers are different. The churchmen who composed these rites seem to have done so on an ad hoc basis, without having many established models on which to rely. Perhaps the crusade was not con sidered to be more than an ephemeral ecclesiastical institution, and the liturgical texts reflect this attitude.9 
FRANCISCAN EDUCATION AND MONASTIC LIBRARIES: SOME DOCUMENTS
A strong attachment to education and scholarship very early distinguished the orders of friars established in the thirteenth century. Although Francis of Assisi had made no provision for such activities in the new religious movement which he founded, nevertheless, not long after his death in 1226 the Franciscans had already begun to show a pronounced intellectualist bent. In a sermon deliv ered in 1229, Odo of Ch?teauroux noted the influx of scholars into the Order and the prominence of the Franciscans in the Paris schools.1 Subsequently, some of the finest minds in Europe were converted to the Franciscan style of Christian life; and the enthusiasm and aptitude of the friars minor for teaching became very apparent ? transforming them into almost a separate universitas.
The intellectualization of English Franciscanism dates from the time of the first provincial minister, Agnellus of Pisa, who persuaded Robert Grosseteste, Chancellor of Oxford, to assume the office of lecturer to the Oxford friars.2 From 1230 until his elevation to the bishopric of Lincoln in 1235 Grosseteste, one of the early-thirteenth century's most illustrious and productive Biblical scholars, interpreters of Aristotelian science, and translators from the Greek, lectured to the Oxford friars on theology and Scripture.
It was, however, the 
